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symbols of an abstract authority, infallible and final, have been socially 
useful, and now as these symbols fade there becomes more and more 
necessary the insistence on a sense of duty apart from all prudential 
personal considerations. In answer to the inevitable question, what takes 
the place of the infallible authority, there can be but one reply. We are 
here, as everywhere else, entirely dependent upon our experience. The 
sense of ' oughtness ' gives us no light upon what is our duty, but only 
tells us that our duty must he done. 

Often we must depend on unreasoned but deep-seated impulses for 
our guidance; but the race coming slowly to intellectual maturity is 
bound, as far as is possible, to rationalize its empiric morality. Im- 
pulsive morality must become the morality of intelligent conviction, 
often passing out of the field of moral contest as it is thus rationalized. 
Thus — and herein lies the hope of the race — the ethical triumphs of one 
generation or of individuals in the past become the undisputed possession 
of succeeding generations. 

Historically no force has been more efficient in impressing men 
with the tremendous value of this obedience to duty than that of 
religion. For this reason it is all the more unfortunate when dogmatic 
forms of religion insist on alleged infallible authorities. Such forms 
of religion act as ethical soporifics, and check the very moral enthusiasm 
and inquiry which it is their chief business to enkindle. 

The only hope for the ethical future of the race is the careful insist- 
ence, on the one hand, on the finality of our moral obligation, and, 
on the other hand, on the relativity of our ethical knowledge. Our 
moral advancement, both personal and social, depends upon our honest 
struggle to solve the problems about us. It means more for the race 
that the moral agent should form his own imperfect ideals with the help 
of the past, than that he should accept ready-made an ethical system, 
no matter how exalted, and obey it slavishly and mechanically. 

The main positions of the writer are unassailable. They report 
much of the truth involved in nativism in ethics, on the one hand, and 
empiricism on the other. 

Wm. Milton Hess. 

Yale University. 

The Relation of Ethics to Metaphysics. W. H. Fairbrother. Mind, 
January, 1904, pp. 38-53. 

Is it possible to have an ethics devoid of metaphysics % The writer of 
the paper finds the ethical writers divided on this question. On the one 
hand, Plato, Graham, Watson and T. H. Green have answered it in the 
negative, while, on the other, such writers as Leslie Stephen and Professor 
Sidgwick have asserted that the two spheres are not related. 

The question involved in this difference of opinion is answered by the 
writer by tracing the connection between the ethical and metaphysical 
views of such writers as Kant, Spencer, Mill and the English moralists 
of the eighteenth century. 

It is to be noted, however, that, considering the question in the ab- 



PSYCHOLOGY AND SCIENTIFIC METHODS 219 

stract, he has already prejudged the case. ' Some working assumptions 
as to the ultimate truth of things,' he remarks, ' we can as little do with- 
out as we can jump off our own shadows,' a remark which seems so evident 
that it is remarkable that it should be necessary to appeal to historical 
facts for its proof. 

Following Professor Adamson, the writer regards the ethical teaching 
of Kant as ' an integral portion of a philosophical whole.' The pure 
practical reason and the pure speculative reason are essentially the same 
faculty, ' which as self -determining supplies us with notions of freedom, 
as determined with notions of nature — the categories of the understand- 
ing.' This view of the Kantian doctrine is, of course, open to question. 
That it presents the doctrine in its more convincing form seems clear, 
but that Kant intended it to be so interpreted seems equally doubtful. 

Herbert Spencer is not an agnostic except with respect to the ultimate 
first cause. According to him, a scientific comprehension of the universe 
is possible, including a science of ethics, which has for its object to de- 
termine ' how ' and ' why ' certain lines of conduct are detrimental or 
bad, while others are beneficial or good. Moral evolution and physical 
evolution advance together according to the same underlying principle. 

J. S. Mill's proof of his doctrine of utilitarianism is based on his 
general philosophical position of empiricism. The rules and principles 
of morality are discovered by means of an empirical investigation of 
what man actually prefers, man being regarded not as a social unit, nor as 
influenced by race experience, but rather as the average of men in the 
aggregate. 

From his examination of the writings of the English moralists of the 
eighteenth century, who professed to have no views as to the ultimate 
nature of things, the writer of the article concludes that an ethics 
divorced from metaphysics is practically valueless. There is some truth, 
however, in the position taken by Sidgwick and Stephen, though it has 
been badly expressed. What they really mean to say is that our ' knowl- 
edge of reality is not complete enough to enable us to deductively demon- 
strate the multifarious details to which answers must be given and prac- 
tically acted upon in daily life.' That is to say, these writers lay em- 
phasis on what is, rather than what ought to be. It would have been an 
interesting confirmation of the writer's contention, had he included in 
his article an examination of the metaphysical implications of such 
writers as Sidgwick and Stephen. 



E. H. Cameron. 



Yale University. 
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REVUE PHILOSOPHIQUE. January, 1904. XXIX., 1. he 
Cynisme, etude psychologique (pp. 1-28) : E. Tardieu. - Cynicism de- 
fined as unrestrained, calculating, self-confessed, self-applauding egotism 
is described in some of its impersonations, and theorists, among whom 
Schopenhauer, Renan and Nietzsche. Its metaphysics are based on the 



